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Marx xii. 5, 4. 


Thou art not far from 


IN this chapter and the one pre- 
ceding, we have an interesting ac- 
count of our Lord’s conversation 
with some of his most intelligent, 
subtle and bitter opposers. While 
walking in the temple, as was his 
custom, there came to him, first, 
the chief Priests, Scribes and El- 
ders of the nation, and undertook to 
call in question his authority to teach 
and do as he had done. When these 
were silenced by a question re- 
specting the baptism of John, and 
severely reproved by the parable of 
the husbandmen; there were next 
sent tohim some of the Pharisees 
and Herodians, men of boasted 
learning and acuteness, fo catch 
him in his words. Their object 
was, to get hold of some unguard- 
ed expression, by which they might 
represent him as unfriendly to 
government. This is an artifice 
frequently practised by the ene- 
mies of true religion. These 
Pharisees and Herodians came 
with a serious face, and said, 
“ Master, we know that thou art 
true, and carest for no man: for 
thou regardest not the person of 
men, but teachest the way of God 
in truth: Is it lawful to give tri- 
bute to Ceesar, or not??? How nat- 
ural it is for those, who would ac- 
cuse Christ, or his servants, of be- 
ing unfriendly to government, to 
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the kingdom ef God. 


do it with an assumed gravity and 
a hypocritical profession of relig- 
ion! But, Jesus, who knew what 
was in man, perceived the design 
of these canting impostors, and 
defeated it in such a manner, that 
they marvelled at him. Then 
came the Sadducees, a kind of free- 
thinkers and atheists, who denied 
the resurrection, and the existence 
of invisible spirits, and laboured 
to puzzle him with the case of the 
woman and her seven husbands. 
After the error of these had been 
fully exposed, and all the cavillers, 
who had attacked the Divine 
Teacher, had been put to silence 
and confounded, there came to 
him a man of a different charac- 
ter, a Scribe indeed, but not like 
the others. The short account 
given of him in the verses preced- 
ing my text, is as follows: ** And 
one of the Scribes came, and hav- 
ing heard them reasoning togeth- 
er, and perceiving that he had an- 
swered them well, asked him, 
Which is the first commandment 
of all? and Jesus answered him, 
The first of all the commandments 
is, Hear, O Israel; the Lord our 
God is one Lord: And thou shalt 
love the Lord thy God with all thy 
heart, and with all thy soul, and 
with all thy mind, and with all thy 


' strength. Thjs is the first com- 
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mandment. And the second is 
like, namely this, Thou shalt love 
thy neighbour as thyself. There is 
none other commandment greater 
than these. And the Scribe said 
~unto him, Well, Master, thou hast 
said the truth: For there is one 
God; and there is none other but 
he: and te love him with all the 
heart, and with all the understand- 
ing, and with all the soul, and with 
all the strength, and to love his 
neighbour as himself, is more than 
all whole burnt offerings and sac- 
rifices. And when Jesus saw that 
he answered discreetly, he said 
unto him, THovu ArT NoT FAR FROM 
THE KINGDOM or Gop.”’ 

This peculiar and remarkable 
expression of our Lord, it is ap- 
prehended, has been misunder- 
stood, and so explained, as to lead 
to inferences, false in themselves, 
and subversive of some of the es- 
sential truths of the gospel. Mr. 


Burkitt, in his exposition of the 
passage, writes, ‘* As some per- 


sons may be said to be far from 
the kingdom of God, so are there 
others, who may be said, not to be 
far; such who have escaped the 
pollutions of the world, abstained 
from open and scandalous sins, are 
less wicked than the multitude 
are, but are strangers to an in- 
ward, thorough and prevailing 
change in the frame of their hearts, 
and course of their lives; they 
have often said, J would be, but 
they never said, / will be the 
Lord’s. When the work of re- 
generation is brought to the birth, 
after all it proves an abortion.” — 
Similar to this is the paraphrase of 
that able, and generally correct 
expositor, Dr. Guise. His words 
are, “And when Jesus observed 
with what good humour and judg- 
ment the Scribe received his an- 
swer and replied to it, he express- 
ed his approbation, saying, These 
sentiments and dispositions are 


near approaches to a real change of 
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heart.”? These explanations of the 
words under consideration, how- 
ever generally they may be receiv- 
ed, and by whatever great names 
they may be sanctioned, are be- 
lieved to be erroneous. But, with- 
out attempting a direct refutation 
of the comments of others, I will 
endeavour to illustrate the passage 
before us, by answering the follow- 
ing questions: 

I. What did our Lord mean by 
saying to the Scribe, ‘* Thou art 
not far from the kingdom of God?” 
And, 

II. What reason had he for thus 
saying to this Jewish Lawyer? 

I. What did our Lord mean by 
saying to the Scribe, “ Thou art 
not far from the kingdom of God?” 

In answer to this question, let 
me observe, 

1. That the phrase, kingdom of 
God, which occurs as much as siz 
fy times in the New Testament, 
generally means fhe church of 
Christ, under the last or Christian 
dispensation. This, it is believed, 
will be apparent to any one, who 
will take the pains to examine all 
the passages, in which the phrase 
occurs. I will quote two or three, 
as a specimen: Mark, i. 14, 15, 
** Now after that John was put in 
prison, Jesus came into Gallilee, 
preaching the gospel of the king- 
dom of God, and saying, The time 
is fulfilled, and the kingdom of 
God is at hand; repent ye, and be 
lieve the gospel.” Mark ix. 1, 
“ And he said unto them, Verily, 
[ say unto you, that there be some 
of them that stand here, who shall 
not taste of death, till they have 
seen the kingdom of God come 
with power.” Luke xviii. 16, 
** Jesus said, Suffer little children 
to come unto me, and forbid them 
not: For of such is the kingdom 
of God.” The phrase, kingdom 
of heaven, is of the same import. 
The kingdom of God, or the king- 
dom of heaven, is the church of 
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Christ, which began, when the 
Mosaic economy ended, and will 
continue forever. This kingdom, 
at first, consisted of the few, who 
embraced Jesus of Nazareth as 
the Christ; but it will, finally, em- 
brace all the redeemed from among 
men. 

2. The kingdom of God, or 
church of Christ, as it exists up- 
on earth, has a visible appearance, 
and may be considered as includ- 
ing all these, who own Christ be- 
fore men, and furnish evidence, 
that they are his true disciples. — 
None, however, are really mem- 
bers of the kingdom of God, but 
such as have been born of the 
spirit, and cordially embrace the 
truth as itis in Jesus. In order 
to be properly a member of the 
kingdom of God upon earth, nei- 
ther a profession without faith, nor 
faith without a profession, is suflic- 
ient; but one must both confess 
with the mouth, and believe with 
the heart. None but saints have 
aright to offer themselves to be- 
come members of a church of 
Christ; nor has a church of Christ 
aright to admit any as members, 
except such as appear to be real 
saints. Hence, 

3. To be near the kingdom of 
God, is to be about to become a 
true and living member of the 
church of Christ. At the time of 
our Lord’s conversation with the 
Scribe, the Mosaic ritual had wax- 
en old, and was about to vanish 
away. The kingdom of heaven 
was at hand. The church of God 
was about to be purged of its un- 


sound members, and to assume a | 
new form, under the Christian dis- | 


pensation. The olive-tree 
shedding its dry and 
branches, to be grafted with fruit- 
ful scions. 
Lord said to the Scribe, 
art not far from the 
God,” his meaning was, as if he 
had said, ‘I perceive, from the 


was 


Thou 


| gave to his question; and, 


barren | 


When. therefore, our | 
| tors of the law, who perverted the 
kingdom of | 


sentiments which you express, and 
the spirit which you manifest, that 
you are prepared to embrace the 
truths of my gospel, as soon as 
you shall be made acquainted with 
them, and that you will, ere long, 
unite with my disciples, and be- 
come a member of the visible 
Christian church, the kingdom of 
God upon earth.’ 

It remains to enquire, 

If. What reason Christ might 


have, for thus speaking to the Jew 
ish Lawyer? 

Au answer to this question, may 
be gathered from the preceding 
has just been 


cont text, which 
read. And, 

1. Christ perceived, that this 
Scribe possessed a truly candid 
mind. He came to the Teacher 
sent from God, not to cavil, but 
to learn. Instead of manifesting 
a wish, like the Pharisees anc 
Sadducees, to entangle Christ in 
his talk, he appeared desirous to 
hear the gracious words, which 
flowed from the lips of him, who 
spake as never man spake. There 
was nothing captious in the ques- 
tion, which he put to our Lord. It 
was a serious and truly important 
question, which evince ed a sincere 
desire to know the truth respect- 
ing his duty to God. 

. Christ perceived, that this 
Scribe had correct views of the 
Divine Law. He readily assented 
to the answer, which our Lord 
in his 
remarks upon it, made it evident, 


| that he had just apprehensions of 


the spirituality and extent of the 
law of God, and of the superior 
value of obedience to it, when 
compared with the performance of 
sacrificial rites and ceremonies.— 
In this respect, he differed widely 
from the Pharisees and other Doc- 


words of Moses and the Prophets, 
and made void the commandments 
of God by their traditions. 
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$. Christ perceived, that this 
Scribe not only understood, but 
really loved the Divine Law. He 
answered discreetly, and in such 
terms and with such an air, as 
manifested a cordial and warm at- 
tachment to the Law of God, in 
its true import and spirituality. — 
Christ looked through his hearts 
and had he perceived that his pro- 
fessions were hollow, and his oss 
of regard to the Divine Law, hypo- 
critical and false, it is not to be 
supposed that he would have flat- 
tered bis iniquity with an expres- 
sion of his approbation. Without 
doubt, the Searcher of hearts saw 
him to be sincere, and a real lov- 
er of the holy, just and good Law 
of the Lord. Hence, 

4. Christ perceived, that this 
Scribe was a sound member of the 
true church of God. The Jewish 
church, was, at that time, the on- 
ly true church of God upon earth. 
To this church the whole Jewish 
nation professedly belonged. Ve- 
ry many of them, however, were 
but Jews outwardly, being stiff- 
necked and uncircumcised in 
heart. But those, who were sound 
members of this true church of 
the living Ged, were real saints, 
who actually leved the Lord their 
God with all the heart, soul, mind 
and strength, and their neighbours 
as themselves. Such was the 
Scribe. And hence, 

5. Christ perceived, that this 
candid, sincere, and upright Scribe 
was prepared te embrace the gos- 
pel, as soon as he should hear it, 
and to join the Christian church, 
as soon as it should be formed.— 
The moral obstacle in the way of 
his embracing the gospel and be- 
coming the disciple of Christ, had 
been removed by Divine grace; 
and every natural obstacle was 
soon to be removed by the light of 
evangelical truth, which was break- 


ing in upon his mind. He had an 


honest and good heart, and would, 
therefore, not only hear the word 
with joy, but keep it, and bring 
forth frait with patience. 

Since such was the character of 
the Scribe, our Lord knew that he 
should soon be precious to him, as 
the true Messiah and Saviour of 
Israel, and that he would soon for- 
sake all that he had, and take up 
the cross and follow him. And 
hence, with the greatest truth and 
propriety, he closed his conversa- 
tion with him, by declaring, in the 
hearing of the multitude, ** Thou 
art not far from the kingdom of 
God.” 

IMPROVEMENT. 

1. It is natural to conclude, from 
what has been said, that all the 
sound members of the Jewish 
church, in the days of eur Saviour 
and his apostles, cordially em- 
braced the gospel. Thus the Scribe 
was prepared to do, as soon as he 
was made acquainted with the 
character of Christ, the evidences 
of his Divine mission, and the na- 
ture of his doctrine and require- 
ments. And thus all were pre- 
pared to do, who were, what all 
the members of the Jewish church 
proiessed to be, friends of God, 
and lovers of his holy, just and 
good law. There was nothing to 

inder such from receiving the 
Lord Jesus, as their Prophet, 
Priest and King. The prophecies 
attested the Divinity of his mis- 
sion, his works manifested the Di- 
vinity of his person, and all his 
words and actions exhibited the 
purity and benevolence of his 
character. Those members of the 
ancient church, therefore, who 
could see ‘ no form nor comeliness 
in him, nor any thing for which 
they should desire him,’ were 
morally blind, loving darkness 
rather than light, because their 
deeds were evil. Hence Christ 
said, ** Ye believe not, because ye 
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are not of my sheep. Every one 
that hath heard and learned of the 
Father, cometh unto me.’”’ Those, 
who were broken off from the 
good olive, because of their unbe- 
lief and rejection of Christ, were 
never sound members ef the Jew- 
ish church. He, who knew what 
was in man, pronounced them 
hypocrites, and compared them to 
whited sepulchres. 

2. We may infer from this sub- 
ject, that those, who are really 
friendly to the Divine law, will 
not reject the gospel of Christ.— 
Though the law and the gospel are 
distinct, yet they are not opposite. 
The law lies at the foundation of 
the gospel; and the gospel estab- 
lishes the law. It requires pre- 
cisely the same feelings of heart, 
to approve of the one, as te ap- 
prove of the other. Those, who 
love the Divine law, receive the 
gospel, as worthy of all accepta- 
tion; and those, who embrace and 
obey the gospel, are such as have 
been born of God, have become 
reconciled to the Divine character 
and government, and delight in 
the law of God after the inner 
man. Under the light of the gos- 
pel, all, who love God, repent of 
sing and all, who repent of sin, 
receive Christ, as the Lord their 
righteousness. There is not a 
friend of God upon earth, who re- 
jects the gospel of Jesus Christ. 

3. We may infer, from what 
has been said, that our text lends 
no countenance to the popular sen- 
timent, that there are two sorts of 
sinners, the one very bad, and the 
other negatively, if not positively 
good; the one stout-hearted and 
far from righteousness, and the 
other tender-hearted and near to 
holiness. This, moral sinners 
would feign belies and this, 
some, whose duty it is to teach 
them better, encourag: them to be- 
lieve. But the Divine Teacher 


| 


advanced no such absurd and un- | 
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scriptural sentiment, in the words 
of our text. The Scribe, who was 
not far from the kingdom of God, 
was nota good, impenitent sin- 
ner, but a penitent, humble saint. 
He loved the law of God, which 
all impenitent sinners bate. He 
desired to know, that he might do 
the will of his heavenly Father; 
while all impenitent sinners say 
unto God, Depart from us, for we 
desire not the knowledge of thy 
ways. As there is but one kind of 
sin; so there is, essentially, but 
one sort of sinners. The differ- 
ence between unrenewed men is 
merely cirenmstantial. They all 
yossess the carnal mind, er evil 
7 which is enmity against 
God, and are alike children of 
wrath, being dead in trespasses 
and sins. ‘There is none that do- 
eth goods no, not one. Nothing 
is more absurd, than to suppose, 
that there isa class of seeking sin- 
ners, who are daily growing bet- 
ter, and are already near to the 
kingdom of God. Impenitent sin- 
ners are always far from God and 
holiness, and are constantly grow- 
ing worse, in proportion to the 
light and advantages which they 
enjoy. They are never so bad as 
when most thoroughly awakened 
and convinced of sin, and most 
deeply sensible of their guilt and 
danger. And hence it is easy te 
see, what direction it is proper to 
give enquiring sinners. The pro- 
per direction 1s not, Go on, seek 
and strive, and pray, with such 
hearts as you have: For they are 
in the way to death. But the pro- 
er and scriptural direction is, 
Turn ye, turn ye; for why will 
you die. Cast away from you all 
your transgressions, whereby ye 
have transgressed; and make you 
anew heart and a new spirit— 
Repent and believe the gospel— 
Believe on the Lord Jesus Christ, 
and thou shalt be saved. 
Wherefore, ** Let the wicked, 
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forsake his way, and the unright- 
eous man his thoughts: 


and let him 
return unto the Lord, and he will 
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have mercy upon him; and to our 
God, for he will abundantly par 
don.””> Amen. 


—= @ 


ON REVIVALS OF RELIGION. 
No. VIII. 


In enquiring what things ought 
to be done to promote a revival of 
religion, it may be proper first to 
enquire what things ought to be 
done te put the church in a proper 
state of feeling, to be prepared for 
such a work. Itis certainly God’s 
ordinary method to make use of 
the exertions of the church in the 
conversion of sinners. In reading 
the history of revivals, we usually 
ficd this to be the case in an emi- 
nent degree. And if in some in- 
stances we have no account of it, 
the omission of this fact in the 
narrative does not prove that it 
did not exist. But there is no 


reason to expect the church will 


make any suitable exertions for 
the accomplishment of this object, 
till they experience a revival in 
their own souls. Itis only when 
they are awake themselves, and in 
the lively exercise of the Christian 
graces, that they act in character. 
The first object, then, is to pro- 
duce a revival in the church. And 
no doubt God has instituted means 
to accomplish this. These means, 
however, they will not use, while 
in a state of apathy. While they 
are satisfied to remain as they are, 
and while they are contented to 
let sinners remain as they 
they will not be persuaded to use 
any means to promote a revival. 
And they are not in a proper state 
of feeling to use any such means, 
if they could be persuaded to make 
the : attempt. They would not use 
them perscveringly, nor faithfully, 
nor systematically; and many of 
the necessary means they would 
not use atall. The first thing to 


are, 


{be done, then, is to rouse the 
church, and put them in a proper 
state of feeling, to be prepared for 
such a work. Among the means 
adapted to effect this, one of the 
first seems to be, that they should 
endeavour to obtain a suitable 
sense of the vast importance of 
having a revival. To attain this, 
let them consider its importance 
to themselves as individuals, its 
importance to the church to which 
they belong, its importance to 
their children and neighbours, and 
its importance to the church uni 
versal. 

I. Its importance to themselves 
as individuals. 

1. Let them consider how much 
their present comfort depends up- 
on it. Let them look back to the 
days that are past, when they were 
in the live sly exercise of the Christ- 
ian graces, and compare the com- 
forts they enjoyed then, with those 
they enjoy now. Let them re- 
member the time when the light of 
God’s countenance shone upon 
them, and his peace filled their 
hearts. How sweetly then did all 
their moments pass—How closely 
did they walk with God—How 
intimate was their intercourse 
with heaven—How near were their 
approaches to a throne of grace— 
How refreshing were the seasons 
of religious worship—How sweet 
was their communion with God— 
How animating was their Christian 
fellowship—How delightful wer 
their foretastes of heaven. But 
now—how distressing is the con- 
trast—* How is the gold become 
dim; how the most fine 
changed.”? How poor, how taste- 
less, how miserable, in compart 
son, are the best comforts which 


is gold 
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this world can give. What Christ- 


those precious seasons? A revival 
would restore them. 


‘ | 
2. Let them consider how much 


their progress in divine knowledge 
depends upon a revival. 
knowledge has been rightly called 
the food of the soul. It is plain 


that there cannot be any more en- | 


joyment of God than there is 
knowledge of him; nor any more 
right feelings respecting ourselves 
than there is knowledge of our- 
selves. The perfections of God, 
as displayed in the works of crea- 
tion, providence, and redemption, 
afford matter of the most delight- 
ful contemplation to the angels. 
And as far as good men approac h 
those holy intelligenc es, in the 
temper of their minds, they will 
delight in the same emp jloyment 
“This is life eternal, that they 
might know thee the only true 
God, and Jesus Christ whom thou 
hast sent.” 
spiritual declension, other objects 
encross their attention, and the 
things ef God are pushed from 
their thoughts. While they take 
little interest in these things, they 
will take little pains to enquire 
into them. 
sress in the knowledge of Divine 
things, it will be exceedingly slow. 


Is’ it desirable that Christians 
should, in this respect, be more 
assimilated to the angels in heav- 
? Then itis desirable that there 
should be a revival in their hearts. 
3. Let them consider how much 
their growth in grace depends up- 
onarevival. By growth in grace 
{ mean an increasing conformity 
to Christ, in their temper and 
practice. Have they seen the od 


lous nature of sin? Have they felt | 


it to be vile and loathsome? Have 
they abhorred it in themselves, 
and longed to be delivered from it? 


Divine | 


But in the time of | 





| duty. 
Indeed, it is to be feared. that | 
many forget more than they learn. | 


of Religion. 


give _| Have they groaned under the pol- 
ian does not sigh for the return of | 


lutions of their own hearts, and 
earnestly desired to be thorough- 
ly cleansed? Have they discover- 
ed the beauty and excellenc y of 
holiness, as set before them in the 
bright example of the Lord Jesus 
Christ? And do they desire to be 
more and more transformed into 
his image? A constant revival in 
their own hearts would greatly 
promote this work. The Christian 
graces, by lively and vigorous ex- 
ercise, would increase in strength. 
Habitual mortification of the flesh, 
with its affections and lusts, would 
weaken its influence. Self-denial, 
often repeated, would become ea- 
sy. Obedience to the precepts, 
and conformity to the example of 
Christ, would grow into habit.— 
Their conflicts with temptation 


| would be less frequent; their vic 


tory more sure. 

4. Let them consider how nec- 
essary is a revival, to keep them 
from falling into gross and scan- 
dalous sins. What security has 
the Christian when he has begun 


| to backslide? What bounds can 


he set to himself, when once he 
has begun to comply with tempta- 


| tion? How easy and how imper- 
If they make any pro- 


ceptible is his progress, when once 
he has departed from the path of 
Having ceased to struggle 
with the current, and committed 
his bark to the mercy of the tide, 
how swiftly is he borne downwards 
towards the gulf of perdition.— 
What multitudes of professors, in 
a time of declension, thus make 
shipwreck of their religious char- 
acter, dishonour their Lord and 
Master, disgrace their Christian 
profession, grieve the hearts of 
their brethren, destroy their own 
hope, and plunge their souls in 
darkness and despair: And who 
that backslides from God, and 


, sinks down into a state of stupidity 


and spiritual death, can promise 
himself an exemption from any of 
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these consequences? Nothing can 
secure him but a revival of blieien 
in his heart, and a speedy return 
to God. 

5. Let them consider how nec- 
essary is a revival in their own 
hearts, in order to prepare them 
for usefulness. No man ean sus- 
tain a Christian character and live 
to himself. And no man who is 
a Christian at heart can desire to 
live to himself. The real Christ- 
ian desires to live to God. He 
desires to be actively engaged in 
promoting his cause. He desires 
to be instrumental in spreading 
his gospel, and saving the souls of 
men. But the strength of this 
desire depends on the state of his 
heart. When his heart is cold, 
his desire to promote the cause of 
God will be feebly felt, perhaps 
too feebly to prompt him to any 
exertions. Or if he makes any 
exertions, they will probably be 
irresolute, ill directed, interrupt- 
ed and ineffectual. In a stupid 
and backslidden state, he is not 


qualified to do much good, were 


he so disposed. He cannot plead 
the cause of God with sufficient 
earnestness, for he does not feel 
its importance. He cannot pre- 
vail upon the sinner to give an 
immediate attention to the con- 
cerns of his soul, for he has not a 
sense of its amazing value. He 
cannot commend to the conscience 
and the heart of others the excel- 
lence of the Christian life, for he 
does not lead it himself. And 
were he qualified to do good, he 
would want the inclination. The 
consciousness of his own back- 
slidings would stop his mouth. 
If he should attempt to reprove 
sin in others, he would expect the 
retort, ‘* physician, heal thyself.” 
Thus circumstanced, he feels com- 
elled to be inactive, and he feels 
fittle inclination to be otherwise. 
It is well if he is not a block.in 
the way of his more consistent 
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brethren. But, Oh, how different. 


| ly would he feel, should a revival 


take place in his heart.—How 
would he humble himself in dust 


| and ashes for his neglects of duty, 
| and address himself to the work 


of his Lord and Master, like one 
alive from the dead. 

6. Let them consider how nec- 
essary isa revival in their hearts, 
in order to prepare them for the 
sorrows and afflictions of life.— 
** Man is born unto trouble, as 
the sparks fly upwards.” How 
numerous are the crosses and dis- 
appointments of this vale of tears. 
How often are our fondest hopes 
blasted, our highest expectations 
dashed with a stroke. How often 
do those things from which we had 
promised ourselves the highest hap- 
piness, inflict the deepest wounds. 
Whe, that has experienced the 
storms of life, does not feel the 
need of support and consolation 
under them? The lively and vig- 
orous exercise of the Christian 
graces would furnish that support 
and consolation. All else is ** van- 
ity and vexation of spirit.” 

7. Let them consider how nec- 
essary is a revival in their hearts, 
in order to prepare them for the 
last trying scene of a death bed. 
To this we are all hastening. And 
when it comes, and we look back 
upon our past lives, what will 
there be then to comfort us in the 
review, but the good we have ac- 
complished? And how very small 
will be the amount, unless we are 
more awake and active than we 
have been? How bitter, then, will 
be our regret, for all the time we 
have wasted in sloth and idleness? 
How cutting will be the reflection, 
that we have been as barren fig- 
trees in the garden of our Lord? 
When we come to look into eter- 
nity, and see its awful realities in 
their true light, how will it fill us 
with shame and self-reproach, that 
we have treated them with so much 
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indifference. 
selves about to be called to the 
judgment seat, and consider what 


account we can render for all our | 


misspent time and neglected op- 
ortunities—when we _ consider 
me little we have done for God, 
and for the souls of men, in com- 


parison of what we might have | 
done; and how little evidence our | 
lives afford of the sincerity of our | 


faith; shall we not tremble with 
fearful apprehension, lest all our 
hopes should at last prove vain, 
and we should be thrust down to 
hell from the very gates of heaven? 
Would we make our death bed 
comfortable, and have the Christ- 
ian’s hope to support us, let us 
lead the Christian’s life. Let us 
no longer sleep, as do others, but 
watch and be sober. 

8. Let Christiang consider how 
important is a revival in their 
hearts, in order to prepare them 
for the enjoyments and employ- 
ments of heaven. It is bére that 
our preparation Must be-made for 
the joys of heaven-It is here 
that our mihds must be fitted for 
the employment of angels. If we 
ever reach the mansions of the 


——> it 


PROM THE EVANGELICAL RECORDER. 


PRAYER OF FAITH. 
Extract of a letter, dated New-Haven, 
June 29, 1821. 

The prayer of faith has been a 
subject much thought of, and often 
discussed at our conferences and 
similar circles.—Although there 
may be some difference of opinion 
among Christians on this subject, 
our brethren generally believe, 
that when temporal blessings are 
asked for, such as health, prosper- 
ity in business, fruitful seasons, 
&c. the petitions should be made 
in entire subordination to the Di- 
vine will, and with resignation to 


33 


When we feel our- | 


blessed, we shall carry with us no 


| but that which we 


save made in this life. The man- 
ner in which every moment is 
spent will have influence upon our 
eternal state. Every vessel of 
mercy will indeed be full, but they 
will be of different capacities, ac- 
cording to their formation here. 
We are solemnly assured in the 
scriptures, that the reward of eve- 
ry one shall be in proportion to 
his works. They that have done 
but little for God, shall indeed be 
rewarded for that little; but 
‘* they that turn many to right- 
eousness, shall shine as the stars 
forever and ever.””> How impor- 
tant, then, is every moment! How 
fraught with results, which eter- 
nity alone can enable us to com- 
prehend! 

How important, then, to each 
individual, is a revival in his own 
heart. And since we are so much 
under the influence of those around 
us, how important to each indi- 
vidual is a revival in the church to 
which he belongs. 

A Frienp ro Revivats. 
Utica Christ. Repos. 


oo 


the allotments of his providence; 
but when we ask for an effusion of 
his Holy Spirit, and for a revival 
of religion among us, we are to 
come boldly to the throne of grace, 
with no reservation, with no hesi- 
tation, for we know the will of 
God on this subject. He has ex- 
pressly said, and with an oath, 
‘* that he has no pleasure in the 
death of the sinner, but would 
rather that he should turn and 
live.’ He has said also, ‘* that 
he is more willing to give his Hol 

Spirit to them that ask him, than 
parents are to give good gifts to 
their children.”” We feel there- 
fore, that there is no doubt upon 
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this subject, but that we may pray 
for this immense blessing with full 
confidence that it will be granted; 
and we believe that it always will 
be granted where the prayers and 
the labours are accompanied with 
faith. Allow me to mention an 
instance or two among several 
which have come tomy knowledge, 
where the blessing has been given. 
In a town, twenty miles north of 
this, a small number of the mem- 
bers of the church awaked a few 
weeks since, and agreed to meet 
for prayer occasionally, and make 
an individual, who was an influen- 
tial man in the town, and opposed 
to vital piety, the particular sub- 
ject of prayer. They met accord- 
ingly, and prayed ‘for this man 
from time to time, and in a short 
period he became a subject of deep 
conviction, and is now rejoicing 
in hope that he has become a child 
of God. This little circle of be- 


lievers then took a second person, 
and prayed for him, and he too 


became a convert, and both are 
now propounded for admission to 
the fein A third person was 
then selected and prayed for, and 
it is understood that he is becom- 
ing uneasy in his mind, and is 
enquiring what he shall do. Not 
only has the prayer of faith, occa- 
sionally offered, been blessed, but 
likewise the prayer of faith when 
accompanied with importunity. A 
mechanic of my acquaintance, who 
is a man of ardent piety, said to 
his wife, some time last winter, 
there are seven in our family, and 
among our journeymen and ap- 


prentices, who are still out of 


Christ. Why should they not be 
brought into the kingdom. Let 
us resolve that we will take one 
of them, and make that one a sub- 
ject of prayer, and exhort him in 
conversation to flee from the wrath 
tocome. The plan was determin- 
ed on. They carried it into exe- 
cution that very night. They 


spent almost the whole of the first 
night in prayer. In a few days 
the individual for whom they pray- 
ed became hopefully pious. He 
then united in prayers and efforts 
with those of the man and his wife, 
for the salvation of a second mem- 
ber of the family; in a few days 
this one became, as they believed, 
an heir of the promises; then the 
third, and fourth, and fifth, and 
sixth, and one only now remains 
out of the ark of safety.” 
Mr. Eprror, 

In your last number, I found an 
extract of a letter from New- 
Haven, containing some remarks 
on the prayer of faith. I was 
pleased to see those rem: arks, | De- 

cause I think the subject is one of 
great importance, and of peculiat 
interest, especially at this day. 

I rejoice that the subject is intro- 
duced, and I hope it will receive a 
thorough discussion. I am_ not 
yet prepared to admit every thing 
the writér of that letter has said; 
but perhapS~1 shall be, when the 
subject has been fully investigated. 
I have no hesitation in rejecting 
the idea which was formerly very 
prevalent, that the principal de- 

sign of prayer is to benefit the per 

son who prays. ‘To confine. the 
influence of our prayers to our 
selves, and to say that their prin- 
cipal design is to prepare us to re- 
ceive or to be denied favours, does 

not appear consistent with the 
representations given in scripture 
of the prayers of good men of old, 
nor with the command that we 
should pray for all men. Iam 
fully convinced, that prayer is 
designed to have a prevailing in- 
fluence with God to obtain bles- 
And in this view of it on- 
ly, do I see a consistency in our 
praying for those who are beyond 
the reach of our charities, and 
those who are yet unborn. 

It has been made a question, 


sings. 
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whether in answering prayer, God 
always bestows the very thing 
which was asked for; or whether 
he does not sometimes answer it, 
by withholding the thing asked 
for, and bestowing some thing bet- 
ter in its stead. This question I 
should like to see discussed. I 
wish some of your correspondents 
would take it up, and inform us 
how itis. The prayers which are 
recorded in the Bible, appear gen- 
erally, if not always, to have been 
answered by giving the very thing 
which was asked. And this ap- 
pears also to be the natural 
construction of the language in 
which the promises are made. An 
objection to this, seems to arise, 
however, from the consideration, 
that we are not very well qualified 
to judge what is on the whole best 
for us, or best for the church, or 
most for the glory of God. And 
consequently, that if God has 
bound himself to grant, in all cas- 
es, what we ask, he may be oblig- 
ed to grant some things which are 
not for the best, or else violate his 
promise. Some have thought, that 
the proper way to obviate this ob- 
jection, is, by directing us to pray 
for those things which appear to 
us most likely’ to be for the best, 
but to pray always with submis- 
sion. That that we should 
consider what appears, as far as 
we can judge, to be best for the 


most 


IS, 


church, and most for the glory of | 


God; and then go to God in pray- 
er, and ask for those things: but, 
that we should always ask with a 
ne to give up our own w ill 
to the will of "God, and to take 
pattern from our Lord, who said, 
**not my will but thine be done.’ 
It is probably 1 right to pray with 
submission; but whe ther this obvi- 
ates the objection, is not so clear. 
If it is essential to a right prayer 


that it be made with submission; | 
and yet, if God has promised to | 


grant the very thing prayed for, | 


whenever a right prayer was made; 
it would seem : that he would still 
be bound, sometimes, to grant 
what is not for the best, if sich a 
thing should be prayed for in a 
right manner. 

The writer of the letter seems 
to think, that we ought to pray for 
temporal blessings, with submis- 
sion; but for spiritual blessings, 
without submission. His words 
**Qur brethren generally be- 
lieve, that when temporal blessings 
are asked for, the petitions should 
be made in entire subordination to 
the Divine will, and with resigna- 
tion to the allotments of his provi- 
dence; but when we ask for an 
effusion of his Holy Spirit, and for 
a revival of religion among us, we 
are to come boldly to the throne 
of grace, with no reservation, with 
no hesitation, for we know the 
will of God on this subject.”” The 
contrast certainly seems to imply, 
that the same submission is not to 
be exercised, in praying for spirit- 
ual as for temporal blessings. But 
I do not see why there should be 
this difference. — Temporal bles- 
sings are not, indeed, so valuable 
as spiritual blessings. But if they 
are not blessings, they are not 
proper subjects “of prayer at all. 
And if they are blessings, if they 
may lawfully be desired, if they 
can be desired with right motives, 
if they are proper subjec ts of pray- 
er, I do not see the difference in 
the principle, between. these and 
spiritual blessings. They are both 

valuable. They may both be law- 
fully desired. They may both be 
prayed for. All the difference is 
in the degree of their value. Spir- 
itual blessings are more valuable. 
They are more to be desired. 
They should be prayed for with 
more fervency. But there is no 
reason in all this, why they should 
be prayed for without submission, 
any more than temporal blessings. 
But perhaps the reason for this 


are, 
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difference is contained in the last ; 


clause quoted above: ** We know 


the will of God on this subject.” | 
| does this mean? Does it mean, 


Do we know that 
God has determined to convert 
this or that individual? Do we 
know that he has determined to 
grant 


Is this true ? 


it? Will the writer sa) ’ 
the will of God, he does not mean 
his determination, but 
else? But if he means any 
I do not see why the propri- 
Sub- 
** the 


else, 
ety of submission is removed. 
mission has for its object 
divine will” 
lotments of his providence.” God 
decreed what is best on the 
He knows what is best on 
We do not know. 
And hence, the reasonableness of 
submission. The 
an individual appears to us ex- 
ceedingly desirable. Itis proper, 
therefore, to pray for it, with great 
earnestness. But it may be, that 
the conversion of that individual 
is not on the whole best; God 
knows how it is; but do not. 
If God should see, that the conver- 
sion of that individual is not 
for the best, and yet we ask it 
‘¢ with no reservation, with no 
hesitation,”’ what is it, but asking 
him to do that which is not for the 
best? And if he has promised to 
grant what we thus ask, he must 
do that which he knows is not for 
the best, or he must vivlate his 
promise. 

But, to confirm his declaration, 
that ** we know the will of God on 
this subject,” the writer adds, 
** He has expressly said, and with 


has 
Ww hole. 
the whole. 


we 


an oath, ** that he has no pleasure | 


in the death of the sinner, but 
would rather that he should turn 
and live.” 
where this is said, exactly in these 
words; but I find something simi- 
Jar, in Ezek. xxxiii. 11, *“* As. I 
live, saith the Lord God, I have 


a revival of religion in this | 
or that place? How do we know | 
say. that by | 


something | 
thing | 


(of decree) “ the al- | 


| heart; 
with 
| with their heart, and be 
land | 


conversion of 


| blessing with full confidence 
it will be 


I cannot find the place 


no pleasure in the death of the 
wicked; but that the wicked turn 
from his way and live.”” What 
that 
God does, on the whole, desire the 
salvation of every sinner? If so, why 
does he not save every sinner? He 
certainly can, if he chooses. It ap- 
pears plain to me, that the mean 
that God has no pleasure in 
the death of the sinner, in ifself 
considered; but has pleasure in the 
sinner’s turning and living, in if 
self considered; and that it does 
not express his wish on the whole, 
that every sinner should be saved. 
He certainly does not wish, on the 
that every sinner shvuuld 
be saved; for of some he says, 
John xii. 40, ** He hath blinded 
their and hardened thei 
that they should not see 
their eyes, understand 
converted, 
heal them.” God 
desires the salvation of every sin- 
ner, in itself considered; and 
oucht We ought, therefore, 


ing is, 


whole, 


eyes, 
nor 


should 


we. 


| to pray for the salvation of every 


sinner; but we ought to doit with 
submission, and be willing to have 


ee : 
God do what is best on the whole, 


in this matter, as well as in every 


| other. 


The writer then goes on to say 
** We feel, therefore, that there is 
no doubt upon this subject, but 
thai we may pray for this immense 
that 
granted; and we believe 
that it always will be granted, 
where the prayers and the labours 


| are accompanied with /aith.”— 


Here, the question arises, what is 


| faith? Is it the ** full confidence” 


that our request will be granted? 
Perhaps I mistake the meaning of 
the writer, but this seems to be 
implied. I could wish the writer 
had teld us, more clearly, what is 
the faith necessary to prev vailing 
prayer; for this is one of the most 
important points of the present 
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enquiry. If any of your corres- 
judents can answer this question, 
and set the subject in a clear and 
convincing light, they will confer 
avery great favour upon the C hrist- 
ian public. This idea, that the 
faith necessary to prevailing pray- 
er, is a * full ¢ mfidence”’ that our 
request will be sranted, is not for 
the first time suggested by this 
vriter. We have heard it fre- 
quently of late. But, is it truer 
The following difficulties have oc- 
curred to me: Faith must be 
founded on evidence. What 
the evidence that the thing I ask 
for, will be granted? Is it the pro- 
mise of God to hear and answer 
prayer? But that promise is made 
tothe prayer of faith. I must be 
conscious that I make the prayer 
of faith, 
that promise. Here, then, I have 
vot into a circle. I must believe 
that the thing will be granted, be- 
fore I can pray aright. But I 
must be conscious that I pray 
aright, before I can believe that 
the thing will be granted. I wish 
for the conversion of a particular 
individual. I wish to pray for it, 
in such a manner as to prevail. 
First, then, I must believe that he 
will be converted. But I must 
have evidence that he will be, be- 
fore I can believe. Where is the 
evidence? Why, God has said, he 
has no pleasure in the death of a 
sinner. What then? This is said 
of every sinner, and all will not 
be saved. This no evidence 
that the individual in question will 
be saved; and therefore, is no rea- 
son for my believing that he will 
be. What more? God has pro- 
mised to hear and answer prayer. 


is 


18 


before I can take hold of 
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True; but that promise is made to 
the prayer of faith, and I have not 
yet made the prayer of faith, for I 
have not the faith which is neces- 
sary. This promise, then, affords 
me no evidence, and so, I cannot 
yet believe. Where, then, is the 
evidence, upon which I can ground 
my faith? Is it said, any where in 
scripture, that this individual will 
be saved? No. I see not, then, 
how I can ever make the prayer of 
faith for this individual, unless I 
have an immediate revelation from 
God that this individual will be 
saved? But, does God make such 
revelations now? Has the age of 
prophecy and of miracles return- 
ed? If this is so, it is important 
that we should be informed of it. 
Besides, if this is the way we are 
to obtain the faith nec cessary to 
prevailing prayer, if it is made by 
immediate revelation from God, } 
feel excused for my unbelief, so 
long as I have no revelation. But 
this cannot be so, for faith is a du 
ty. Lam bound to pray, and to 
pray aright; and while I neglect 
to pray aright, through unbelief, 
I sin against God. What, then, 
must I do? Must I shut up my 
eyes, and lock up my senses, and 
believe with ** full confit lence,’ , 
without any evidence, from scrip- 
ture, or reason? No. This 
cannot be required. My conclu- 
sion, then is, that if this is the 
right kind of faith, it must be 
founded upon some of the Divine 
declarations. But where are those 
declarations? Will not some one 
of your correspondents, who un- 
derstands this subject, give us 
further light? 
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FOR THE HOPKINSIAN MAGAZINE. 


ESSAYS UPON HOPKINSIANISM, 
No. VII. 


OBJECTIONS ANSWERED. 


According to the plan pl oposed, 


at the commencement of these es- 
says, I shall now attempt to obvi- 
ate a few of the popular objections, 
which are made to that scheme of 
religious sentiments, which has 
been delineated. The objections 
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made to the Hopkinsian system, 
are many and diverse. There is 
not a single doctrine of the system, 
which has not been controverted. 
It requires much less time to state, 
than to answer an objection. Ful- 
ly to answer all the objections, 
which have been made against 
Hepkinsian sentiments, would re- 
quire volumes. I shall have time 
and room to take notice of a few 
only of the most general and plau- 
sible objections, which are made 
to the system at large; leaving it 
to the other numerous writers for 
the Magazine, te remove objec- 
tions against particular doctrines, 
as they may occur, in the course 
of this essay. 
Ossection [. 

The Hopkinsian scheme of sen- 
timents is not Calvinistick. 

This objection is frequently 


alleged, with much confidence, 
and, no doubt, has great weight in 


the minds of many, who venerate 
the name of Calvin, while, proba- 
bly, they have but a slight ac- 
quaintance with his system of sen- 
timents, and still less with that, 
which is supposed to be in oppo- 
sition to it. 

In reply to this objection, per- 
mit me to observe, 

If it were true, that the Hop- 
kinsian scheme is essentially dif- 
ferent from the Calvinistick; one 
would suppose, that this, instead 
of being an objection against Hop- 
kinsianism, would rather be a rec- 
ommendation of it, in the appre- 
hension of most of those, who dis- 
card and oppose Hopkinsian sen- 
timents. A great majority of the 
opposers of Hopkinsianism, are 
equally opposed to Calvinism, in 
every form and degree. For such 
to object against Hopkinsian sen- 
timents, as “not being Calvinistick, 
is ~ very consistent. 


. If it were true, that the Hop- 


Soo ey scheme is different from 
the Calvinistick, even in some 
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material points; it might not from 
hence follow, with absolute cer 

tainty, that it is unseriptural and 
erroneous. Calvin, it is admitted, 
was a learned and good man. 
But, he was no more than a man— 
an tminspired man. It would be 
unreasonable to attribute to him 
such an infallible knowledge of 
Divine truth, as excludes all lia- 
bility to mistake and errour. Cal- 
vin had but just emerged from the 
darkness of Popery: He was, it is 
said, but twenty five years old, 

when he wrote his principal work, 

the /nstituées: and though his tal- 

ents, learning and piety, enabled 
him to state and defend the doc- 
trines of revealed religion, with 
much clearness and force, for the 
day; yet, it is more than possible, 
that, with all his acuteness and 
learning, he neither escaped all 
errour, nor engrossed all truth. 
While, therefore, we cherish all 
due respect for the memory of the 
great Genevan reformer; we ought 
not to call him father, and resolve 
that we will go no farther in the 
investigation of Divine truth, than 
his works lead us. If we do so; 
while we may extol the name, we 
shall manifest a great want of the 
spirtt of Calvin. But, 

3. It is not a fact, that the Hop- 
kinsian and Calvinistick systems 
of doctrine, are materially differ- 
ent; and much less, opposite to 
each other. On the contrary, it 
may be demonstrated, that all the 
leading and essential doctrines ot 
the Hopkinsian scheme, are found 
in the Institutes of Calvin. The 
plenary inspiration of the sacred 
scriptures, the Trinity of Persons 
in the Godhead, the universal de- 
crees, providence and agency of 
God, the apostacy of Adam and 
the consequent total moral de- 
pravity of all his posterity, the 
predestination of a part of man- 
ind to eternal life, the Divinity 
| and atonement of Christ, the Per- 
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sonality and special influence of 
the Holy Spirit, the disinterested 
nature of holy love, the final per- 
verance of. saints, and the end- 
less happiness of the righteous and 
the endless misery of the wicked 
are doctrines as strongly main 
tained in the Institutes of Calvin 
as in the System of Hopkins. Th 
difference between the writings of 
these two eminent divines. where 
there is any, lies, principally, in 
their different modes of answering 
objections against the doctrines 
they teach, and in the inferences, 
which they deduce from them, and 
not in the doctrines themselves, 
which they maintain. When those, 
who profe 38 to approve of Calvin- 
ism, obje ct against Hopkinsianism, 
as being a different and opposite 
system; it is apprehended, that 
they have imbibed 
of one scheme or the other, if not 
of boths or have not been at 
the pains, carefully and candidly 
to compare them. 
It is not denied, 


Vrong ne tlons 


that Hopkins- 
ianism does materially differ from 
a certain 
which, at this day, arrogates to it- 


scheme of sentiments, 
name of Calvinism, and 
called, Mod- 
And mode rn, in- 
for it differs, as wide- 
i more essentially, from the 
real ntiments of Calvin, than 
from those of Arminius or Wes 
ley. As the appellation, Calvin- 
ist, has been growing venerable 
by age, and honourable by the in- 
creasing numbers and respecta- 
bility of those, who have assumed 
it; there has been a gradual de- 
parture from the principles of the 
Reformers; which, small and 
imperceptible at first, has, at 
length, spread to such a width, 
that what would have been de- 
nounced as heretical Arminianism, 


self the 
which is sometimes 
ern Calvinism. 
deed, it is: 


ly au 


: 


or Antinomianism, in the time of 


Calvin, is now preposterously pro- 
nounced the only Orthodox, Gal. 


vinistick faith; while the real sen 
timents of Calvin, when fairly 
stated, are branded as Anticalvin- 
istick and new divinity, by those, 
who lay claim to the exclusive use 
of the term Calvinism. 

In the year 1811, the Rev. Ezra 
Stites Exy (now Dr. Ey, eof 
Philadelphia) published what he 
was pleased to call ** A Contrast 
between Calvinism and Hopkins- 
ianism. *” This singular work was 

ghly recommended by Dr. Smith, 
Pre sident of: Princeton 
by Dr. Wilson, Professor in Col 
umbia College, by Dr. Mason, 
Prine ‘ipal of the The ological Semi- 
nary in New-York, and : since Pre- 
sident of Dickinson College, by 
Dr. Livingston, President of New- 
Brunswick College, by Drs. Mille- 
dollar, Kuypers, McLeod, Ro- 
meyn, and several other distin- 
guished clergymen of the modern 

Calvinistick school. It may, there- 
fore, be fairly presumed, that the 
sentiments advanced and advocat- 
ed in Mr. Ely’s Contrast, are the 
sentiments, which, at this day, in 
this country, are reputed genuine 
Calvinism. To show how mach 
these sentiments differ from an- 
cient Calvinism, and at the same 
time, how nearly ancient Calvin- 
ism coincides with Hopkinsianism, 
[ will here exhibit, on a few points, 

A CONTRAST, 

Consisting of extracts from Ely’s 

Contrast and Calvin’s Institutes. 


College, 


EY. 

I. “ Original sin is 
conveyed from our 
parents unto their 
posterity by natural 
generation, Allmen 
are guilty of origi- 
nal sin.—No being 
can be a sinner, un- 
til he has sinned. 
Quay. Je this Cal- 
pp. 72,266, 


2 
vinisms 


Catvis. 

I. ** When it is 
said, that, by the 
sin of Adam, we are 
made subject to the 
judgment of God ; 
it is not to be taken, 
as if we, innocent 
and undeserving, 
did bear the blame 
of his fault.—From 
him, not the pun 
ishment only came 
upon us, but also 
the infection distil. 
ed from him, abié- 


Pie 


areas 


ae sree 





The Calvin- 
istick doctrine of 
election includes 
the idea of a par- 
ticular atonement.— 
The atonement was 
a satisfaction made 
for the sins of the 
elect.—To all the 
elect, and to no oth- 
er persons, did God 
originally design to 
extend the atonc- 
ment.” pp. 
266, 105. 

On page 116 is 
“a Critique,” de- 
signed to prove a 
limited atonement. 


| Sg 
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eth in us; to the 
which the punish- 
ment is justly due. 
The apostle himself 
expressly witness- 
eth, that death came 
upon all men, be- 
cause all men have 
sinned. And, there- 
fore, the very in- 
fants themselvesare 
bound, not by ano- 
ther’s, but by their 
own fault.—There 
could be no guilti- 
ness without sin.” 
Book II, Ch, 1. sec. 
8, 

Il, “ God loved 
men as his crea- 
tures, while he hat- 
ed them as sinners, 
and therefore sent 
his Son, to obey 
and suffer, as a sub- 
stitute.— Now it is 
plain, what that 
saying of the pro- 
phet (Isa, liii, 6) 


meaneth, that the | 
iniquities of ws all | 


were laid upon him, 
ke.” B. Il. Ch. 16, 
sec. 4, 6. 

It would seem, 
from these and sim- 
ilar expressions,that 
Calvin viewed the 
atonement as made 
for men, as such, 
and, therefore, suf- 
ficient for all. He 
no where clearly 
expresses his idea 
of the extent of the 
atonement, That he 
held to a limited 
atonement, is only 
an inference from 
his notion of im- 
putation. But, ifit 
may be inferred 
from Calvin’s idea 
of imputation, that 
he held to a limited 
atonement; it may 
as justly beinferred 
from his view of the 
general offers ot the 
Gospel, and the cri- 
minality of unbelief, 
that he held to an 
unlimited atone- 
ment. 


Ety. 

Iii. “ The Cal- 
vinists say, that al- 
though man has lost 
his power to obey , 
yet God has not lost 
his right te com- 
mand. What, then, 
shall we call those 
persons, who tell 
us, that sinners have 
a natural ability yor 
moral action.” pp. 
45, 54, 


IV. “ Faith isthe 
frst exercise of the 
regenerate soul,— 
The Jeheving pen- 
itent loves God.— 
How can a man re- 
pent, or perform 
any good works, 
before he firmly be- 
lieves?” pp. 182, 
218, 220. 

V. “God has not 
suspended man’s 
salvation upon any 
condition, which he 
can, or ever will 
perform. The a- 
tonement is the only 
condition, on which 
is suspended the 
sinner’s salvation.” 
p. 47. 


VI. “ Calvinists 
maintain, that God 
can govern his crea- 
tures, without doing 


all their deeds him- 


Catviy. 

Ill. “ The Gre. 
cians called it (free 
will) Antexousian 
a self-moving,orse//- 
determining power.) 
How few are tliere, 
who, when they 
hear free-will attri. 
buted to man, do 
not, by and by, con- 
ceive that he is 
Lord both of his 
own mind and will, 
ar.d that he is able 
of himself to turn 
himself, &c.” B. Il. 
Ch. 2. sec. 7, 8. 

Such is the free- 
dom of will, which 
Calvin rejects; con- 
sistently with which 
he might hold, and, 
for aught appears, 
did hold, that men 
have natural power 
to do their duty; 
while, in an unre- 
newed state, they 
have no moral pow- 
er, i. e. no inclina- 
tion to any thing 
holv. 

IV. “ The begin- 
ning of believing 
doth already con- 
tain in it the recen- 
ciliation, whereby 
man approacheth to 
God ; as Paul saith, 
With the heart man 
believeth unto right- 
eousness.”” 8B. Il. 
Ch. 17, sec. 8. 

V. ** John plain- 
ly testifieth, that 
they, who believe in 
his name (the name 
of Christ) are made 
the children of God. 
Christ sendeth the 
apostles to publish 
the gospel ¢o oll the 
nations of the world, 
subjoining, — that 
they who believe, 
and are baptized, 
shall de saved.” B. 
Il. Ch. 1, sec, 1, and 
B. IV. Ch, 16, s. 28. 

VI. When it is 
said, in the Psalms, 
that God doeth all 
things that he will, 
this has respect to 





Etyr, 
sclf.—Angels made 
themselves Devils. 
The Calvinists be- 
lieve that God ef- 
fectually calls the 
elect, without cre- 
ating holy volitions 
in them immediate- 
ly.—God so gov- 
erns moral agents, 
as to do his pleas- 
ure, without creat- 
ing their actions,” 
pp. 56, 57, 136, 262. 


Vil. “ The Con- 
fessions say nothing 
of disinterested love 
in the Godhead. — 
In every moral ac- 
tion,the agent must 
be either interested 
or uninterested.-— 
Did we know noth- 
ing of God but his 
justice, we might 
submit; but it would 
be from fear. —It is 
idle, therefore, to 
pretend, as many 
do, that the sinner 
must first love God, 
before he can hare 
any warrant to be- 
lieve in the Sav- 
iour. Calvinists gen- 
erally believe, that 
the expression, for 
I did (could) wish 
that myself were ac- 
cursed from Christ, 
Rom, ix. 3) was 
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all the doings of men. 
lf God appoints war 
and peace, who will 
say, that men act, 
without being caus- 
ed, and that the a- 
gency of God is nut 
concerned in their 
actions?—They tri- 
fle, who thrust 
in a bare permis- 
sion, in place of the 
Providence of God. 
—The words of Sol- 
omon, The king’e 
heart isin the hand 
of the Lord; he turn- 
eth it, as the rivers 
of water, whitherso- 
ever he will, are ap- 
plicable to all man- 
kind --I grant, that 
God often times 
works in the Rep- 
robate by Satan’s 
service as a mean; 
but yet so that Sa- 
tan doth his office 
by God’s moving.— 
God worketh in the 
hearts of evil men, 
whatsoever he will; 
and yet rendereth 
to them according 
to their deserv- 
ings.” B.L Ch. 18. 

VU. But, altho’ 
the whole prayer, 
(the Lord's prayer) 
is such, that, in ev- 
ery part of it, re- 
gard is especially 
to be had to the 
glory of God; yet 
the three first peti- 
tions are peculiarly 
appointed to God’s 
glory, which alone 
we ought to look 
to, in them, without 
any respect to our 
own profit.— When 
we pray, that the 
name of God may 
be hallowed, be- 
cause God will 
prove, whether we 
love and honour 
him freely, or for 
hope of reward; we 
must think nothing 
of our own interest, 
but his glory must 
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Eur. 
introduced by Paul, 
in a parenthesis, to 
explain the reason 
of his great sorrow 
for his countrymen. 
Some of them, how- 
ever, differ in con- 
struction; and sup- 
pose that Paul, in 
expressing his ar- 
dent attachment to 
the Jews, said, “I 
did wish myself to 
be set apart,” or 
devoted, as anathema 
sometimes signifies, 
hupo ** by Christ,’ 
to the apostleship, 
‘* for my brethren.” 
Dr Ler supposes 
Paul to say, “ I my- 
self did boast, that 
I was separated from 
Christ, more than 
my brethren,”—It 
is said by some, 
that the prayer of 
Moses, Blot me I 
pray thee, out of thy 
book, Deut. xxxii. 
32, proves that he 
was willing to be ac- 
cursed for his breth- 
ren.—The truth is, 
that the scriptures 
speak of pardon 
under the  simili- 
tude of blotting out 
adebt. Moses en- 
treated that his per- 
sonal transgressions 
might be remitted ; 
as one merchant, 
having paid another 
his due, might say, 
** Please to blot me 
out of your book.’’ 
--A willingness to 
be dam-ted, must be 
an unholy emotion. 
Let us rest assured. 
therefore, that he, 
who is finally wil- 
ling to be accursed, 
will be accursed.”’ 
pp. 18, 178, 187, 


223, 224. 
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be set before us, 
which alone we must 
behold with fixed 
eyes—so that if all 
hope of onr private 
benefit were cut off, 
yet we would not 
cease to wish and 
pray for the sancti- 
fication of God’s 
name and for other 
things that pertain 
to his glory: as we 
see in the exam- 
ple of Moses and 
Paul, TO waom IT 
WAS NOT GRIEVOUS 
TO TURN AWAKX 
THEIR MINDS AND 
EYES FROM THEM- 
SELVES, AND WITH 
VEHEMENT AND IN- 
FLAMED ZEAL, to 
wish THEIR OWN 
DESTRUCTION; THAT 
THOUGH IT WERE 
WITH THEIR OWN 
Loss, THEY MIGHT 
ADVANCE THR GLO- 
RY AND KINGDOM 
or Gop.” B. It. 
Ch.20, sec. 35. 


From the above Contrast, it is 
thought, that three Jnferences may 
fairly be drawh, with which I shall 
close the present essay: 
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1. Modern Calvinism is widely 
different from Ancient Calvinism. 

2. Hopkinsianism and Ancient 
Calvinism are so nearly alike, that 
the late excellent Dr. Samvue. 
Sprinc had sufficient reason for 
saying, ** It is evident, that Hop- 
kinsian sentiments are only the 
genuine flourishing and fruitful 
branches of the Calvinistick tree. 
—There is no more difference be- 
tween Calvinists and Hopkinsians, 
than there is between a tree and 
its branches, or between first prin- 


EXPOSITION. 

Hapaxxux ii. 2. And the Lord 
answered me, and said, Write the 
vision, and make it plain upon ta- 
bles, that he may run that readeth 
it. 
The book of Habakkuk contains 
a prediction of the destruction of 
the Jews, by the Chaldeans; also 
of the destruction of the Chalde- 
ans by some other power, which 
God would raise up to punish them 
for their impiety, idolatry and 
oppression. 

The prophet was ordered to 
write this prophecy, as well as to 
deliver it verbally, that, at the 
time of its accomplishment, peo- 
ple, by comparing the event and 
prophecy together, might have 
evidence of a superintending pro- 
vidence of God. 

The passage under considera- 
tion, has been understood differ- 
ently by different persons; and the 
sense in which it has been under- 
stood by some, has been the occa- 
sion of their transposing some of 
the words in such a manner, as 
necessarily to fix their sense upon 
the passage. Often, in quoting or 
referring to this passage of Scrip- 
ture, in sermons or other dis- 
courses, the words, run and read, 
are transposed. Instead of say- 
ing ** That he mav run that read- 
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ciples and their consequences.— 
The broad foundation, which sup 
ports our ample superstructure, 
was long since deeply and most 
firmly laid in the first principles 
of Calvinism.” 

3. Compared with Modern Cal 
vinism, Hopkinsianism is very 
moderate Calvinism: for it plainly 
appears, that Modern Calvinisin 
is nothing more nor less, than a 
gross system of Antinomian Sel/ 

| ishness. 
A Hopxrnsiy. 
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eth,” they say, ‘* That he who 
runs, may read.” It is thus quot 
ed by Dr. Young, in his Night 
Thoughts, ‘* who runs may read.” 
The idea conveyed by this ex- 
pe is, that the writing must 
e very legible; that it must be in 
capitals, or large letters, fairly 
and distinctly written. This is 
one sense, which may be, and is 
put upon the passage. And if this 
be the real meaning of the passage, 
the transposition of the words, 
mentioned, will be of no conse 
quence: for the single idea con 
veyed, is, that the writing must 
be so plain and legible, that one 
can read it, when he is running. 
| But, as the words stand in the 
Bible, they may be understood in 
a different sense. It may be, that 
the commandment given to Hab- 
akkuk, to write the vision and 
make it plain upon tables, meant, 
not merely that his hand-writing 
should be legible; but that tne 
matter of his vision should be made 
intelligible. If making the vision 
plain referred to the hand-writing, 
would not the similitude be very 
singular and unnatural, such as is 
not usually found in the Bible? 
For who ever reads, when run 
ning? Further, of what great im 
portance would such a comman( 
be? But if, by making the visio 
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plain upon tables, we understand, 
that the prophet was ordered to 
write in an intelligible manner, 


the matter of his vision, or pro- | 


phecy, so that those, who would 
read it, might understand it, 
warning, 
danger; the command 


portant. 

This exposition of the text, ap- 
pears to be natural, easy and cor- 
rect, when we read it just as it is 
in the Bible. 
7 out the degree of plain- 
ness, which the prophet must use 
in writing his vision; but the end 
for which it must be made plain. 
He did not say, that it must be 
written so plain, that one can read 
it when running; but it must be 


plain, thut one who reads it may 


be excited to run. 

Evils, great evils, were impend- 
ing God’s ancient people; and 
God was graciously pleased to 
give them warning, that those of 
them, who were believing and obe- 
dient, might flee to a place of safe- 
ty. God | said to this prophet, “I 
raise up the Chaldeans, that bitter 
and hasty nation, who shall march 
through the breadth of the land, 
to possess the dwelling-places that 
are not theirs, ‘They are terrible 
and dreadful; their judgment and 
their dignity shall proceed of them- 
selves. ‘Their horses also are 
swifter than the leopards, and 
more fierce than the evening 
wolves: and their horsemen shall 
spread themselves, and their horse- 
men shall come from far, they 
Shall fly as the eagle that hasteth 
to eat. They shall come alt for 
violence: their faces shall sup up 
the east wind, and they shall 
gather the captivity as the sand.’ 


take | 
and run from impending 
appears to | 
have been very necessary and im- | 


The Lord was not | 
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God told Habakkuk to make 
this matter plain and intelligible, 
that those, who would read his 
prophecy, might know what evil 
was coming, and make haste to 
secure themselves. 

It was, also, revealed to this 
prophet, that the Chaldeans, by 
reason of their success and con- 


| quests, would become haughty, 


cruel and impious; and that “God 
would inflict punishment on them; 
that their country would in its 
turn, be conquered and made des- 
olate; and that this matter must 
be made plain, that God’s obedi- 
ent people, who might be amongst 
them, might escape the danger. 
The Chaldeans were to *¢ gather 
the captivity as the sand.” An 
innumerable multitude of the Jews 
were to be carried captives into 
the land of the Chaldeans ; and 
when the destruction of Babylon, 
the city of the Chaldeans, should 
come, God’s people there would 
again be in imminent danger; and 
therefore they must be warned to 
run from the impending evils; and 
for this end, Habakkuk must mako 
his vision plain. Thus Jeremiah 
did, who prophesied of the same 
thing, and probably about the same 
time: Chap. li. 6, * Flee out of 
the midst of Babylon, and deliver 
every man his soul: be not cut off 
in her iniquity; for this is the time 
of the Lord’s vengeance; he will 
render unto her a recompense.” 
Jeremiah made his vision plain, 
and warned God’s people to es- 
cape from the impending calami- 
ties. And so was Habakkuk or- 


- dered to do, that those, who would 
read, might run, and not be cut 


off with the wicked, when God 
should take vengeance on them. 
Rev. J. Barker’s Serm. 
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DISINTERESTED BENEVOLENCE. 
Disinterested benevolence we 
believe to be simply this, such a 


love for the general good as ap- 
proves of the divine conduct in 
sacrificing every other considera 
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on to advance this object. That 
person, therefore, 
clear and distinct view of this 


truth, that the ultimate end of all 


the dispensations of Providence is | 


the general good, that the happi- 
ness of some individuals is sought 
in subordination to this object, and 


that the happiness of others is sac- | 


rificed to promote it, rejoices in 
the divine government, possesses 
the true spirit of disinterested be- 
nevolence. 

It is a question of no minor im- 
sontatinaabain an individual pos- 
sessing such a spirit, will feel con- 


cerning his own interest, when he | 


contemplates the doctrine of di- 
vine sovereignty. 

There is no difficulty in deter- 
mining the feelings of one who has 
a perfect assurance of his own 
good estate. He knows the will 


of God respecting himself, that he 
is a subject of the divine favour. 
Of course, he will desire that his 
own good may be promoted in sub- 


ordination to the general good. In 


this he exercises the true spirit of 


disinterested benevolence. 
But how few, among the great 


mass of the nominal disciples of 


our Lord, can say, that they have 
a perfect assurance of their own 
good estate. So far as our knowl- 
edge is concerned, the salvation 
of our souls is yet uncertain. It 
remains among the secret purpos- 
es of him, who disposes of all his 
works according to his sovereign 
pleasure. How important then, is 
the enquiry, What ought to be the 
feelings of persons situated as we 
are, respecting their own interest? 
In answering this enquiry, we shall 
assume that our feelings ought to 
coincide with the feelings of God, 
as far as they can be ascertained. 
If they do not, how can we be 
happy in his presence? How can 
we walk with God unless our feel- 
ings agree with his? What then 
are the feelings of God with re- 


who, from a | 


| pentance. 





gard to our salvation? In the firsé 
place: 

We have every reason to believe 
that he is not indifferent to our in- 
terest. All the dispensations of his 
providence, as well as the posi - 
tive declarations of his holy werd, 


| evince the most tender regard for 


even the lowest of his creatures. 
He is long suffering to us ward, 
not willing that any should perish, 
but that all should come to re- 
How shall I give thee 
up, Ephraim? How shall I deliv- 
er thee, Israel? How shall I make 
thee as Admah? How shall I set 
thee as Zeboim? My heart is turn- 
ed within me, my repentings are 
kindled together. Such is the lan- 
guage of his Providence, such are 
the feelings of his heart, even to- 
wards his incorrigible enemies.— 
Disinterested benevolence, there 
fore, does not require us to be in- 
different to our own salvation. On 
the contrary it demands the great- 
est anxiety and the most vigor- 
ous exertions on our part, to se- 
cure an obj.ct which infinite good 
ness regards with such deep so 
licitude. But secondly: 
Although the Almighty is not 
indifferent to our salvation, yet, 
we must conciude that he regards 
the general good as an object of 
greater importance than our indi- 
vidual good. If he did not, he 
would cease to be all-wise, and 
would no longer be worthy of the 
supreme regard of his creatures, 
Disinterested benevolence re- 


| quires that our feelings should co- 
| incide with the feelings of God. — 
| We therefore should consider our 


own'salvation an object of less im- 
portance than the happiness of his 
whole kingdom. And thirdly, 
Since the Almighty considers 
the general good to be an object 
of greater importance than our 
personal good, we must conclude 
that he regards with deeper solic- 
itude, the happiness of his whole 
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kingdom, than he dees that of any 
individual subject of his kingdom. 
Our happiness therefore will be 
sacrificed if the general good re- 
quire it; or if it is promoted at all, 
it will be only in subordination to 
the ultimate ends of the Divine 
vovernment. Here, too, let our 
ieelings coincide with the feelings 
of God. Let us put the same es- 
timate upon our own interest; and 


with him let us regard the happi- , 
ness of his whole kingdom, with | 


deeper solicitude than we do our 
own. Let us rejoice that we are 
the clay and he is our potter, and 
that he will make us vessels unto 
honour or unto dishonour, accord- 
ing to his sovereign pleasure.— 
But this is disinterested benevo- 
lence; this is all that is implied in 
the term, unconditional submis 
sion. ‘Toestimate our own happi- 
ness according to its real value, 
to rejoice that we are at the sov- 
ereign disposal of Jehovah, and 
notwithstanding we feel a great 
anxiety for our own welfare, re- 
gard the general good with deeper 
solicitude than we do our own, is 
the highest degree of benevolence 
ever attained by an intelligent be- 
ing. 

Should it be said that we do not 
know what the will of God is, and 
therefore we ought not to be wil- 
ling that our interest should be 
sacrificed; we answer, For the 
same reason we ought not to be 
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willing to go to heaven. Eternal 
happiness is desirable in itself, 
and eternal misery isnot. But 
since the whole weight of the ob- 
jection rests upon our ignorance 
of the will of God, it certainly 
must have the same bearing in the 
one case which it has in the other. 
Should it be further objected, 
that if this doctrine be true, we 
ought to be willing to become sin- 
ners and to remain the enemies of 
God forever; we reply, that if by 
the willingness here expressed, 
be meant, those feelings of quiet 
submission and cheerful acquies- 
cence in Divine Providence, which 
flow from supreme love to God, 
and from a supreme and disinter- 
ested attachment to the general 
good, we believe it to be the in- 
dispensable duty of every intelli- 
gent being to exercise it. 
- But if the objection imply that 
willingness which wicked men and 
devils feel, we believe that disin- 
terested benevolence, as well as 
the precepts of the gospel, require 
feelings directly the reverse, In 
the act of submission, the mind 
contemplates the Deity, not only 
as presiding over the destinies, 
but as directing the conduct of his 
creatures, and with the utmost 
alacrity commits to his all-wise 
and all-controlling Providence the 
supreme disposal of all his works. 
Utica Christ. Repos. 
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FROM THE TELEGRAPH. 


Mr. Editor—The question is 
often asked, Can a minister of the 
gospel, who believes in the Divin- 
ity of our Lord Jesus Christ, con- 
sistently with faithfulness to him 
and the souls of men, exchange 
pulpits with men who reject that 
doctrine? 

An answer to this question may 
be obtained by considering what a 


minister, by practice, declares to 
his people and the world, concern- 
ing those with whom he exchanges 
pulpits. 

1. He declares that he believes 
they are, according to the Bible, 
ministers of our Lord Jesus Christ. 

2. He declares that he believes 
that they preach essentially the 
same gospel which the apostles 
preached. 

3. He declares that he believe® 
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that those things in which his faith 
differs from theirs, are nof essen- 
tial. 

4. He declares that he believes 
that their preaching is calculated 
to promote the conviction and con- 
version of sinners, and the inter- 
ests of the church of our Lord 
Jesus Christ in the world. 

Now, if such a minister really 
believes all this, and if it is agree- 


able to the word of God, he can 
| Sotananey with feithfalness { to 
Christ, exchange with them. Oth- 
erwise he cannot: because by do- 
ing it, he would declare to the 
world what he does not believe. 
This no conseientious man will do: 
—and this no liberal man, who 
suitably regards the rights of con 
science, will wish him to do. 


| A 
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MEANS OF EXTENDING 
OF RELIGION. 
Fourteen years ago, or upwards, 
a great spiritual drought lay on the 
churches in Worcester county, 
Massachusetts. Seven ministers 
agreed to set up prayer meetings 
in rotation among their people. for 
the outpouring of the Spirit. The 
seven ministers should meet in 
each place, and probably as many 
good brethren from other church- 
es, as could find it convenient.— 
Soon after this commenced, revi- 
vals of religion began in their cir- 
cle, and the seven churches were 
blessed with a refreshing shower 
of grace. A minister in New 
Hampshire being in Massachusetts, 
and being assured of this fact, re- 
lated it when he returned to his 
association. They immediately 
resolved upon a similar line of du- 
ty in the circle of their churches 
and congregations. They com- 
menced in a town where the lead- 
ing characters were unfriendly to 
Evangelical sentiment. ‘The min- 
isters united short exhortations 
with prayers for the Spirit of grace. 
They afterwards had the happiness 
to find that some souls in that first 
meeting were pricked in the heart. 
A great awakening there followed 
which gave the cause of Christ a 
commanding tone in the church 
and town. A number of towns in 
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| the circle were in like manne: 
| blessed. One great town, which 
never before had been blessed 
| with a shower of grace from its or 
igin, now experienced a wonder 
ful work of salvation. More than 
one hundred joined the church.— 
| In a third town, a hundred united 
| with the church in one summer 
and fall. Good people felt it was 
| the Lord’s doing, and marvellous 
| in their eyes. 
| This accords with the following 
| predictions relative to these last 
days: ‘*It shall yet come to pass, 
| that there shall come people, and 
the inhabitants of many cities:— 
And the inhabitants of one city 
shall go to another, saying, Let 
us go speedily to pray before the 
Lord, and to seek the Lord of 
Hosts; I will go also.” Zech. viii. 
20,21. “At that day shall they 
call every one his neighbour under 
the vine and under the fig tree;” 
2. e. shall unite for solemn inte: 
cession. Ver. Miss. Reg. 


A GOOD THOUGHT. 

A correspondent suggests to us 
an improvement in the Police, in 
this age of improvements, which 
is simple, and might produce some 
good effects. It is this: that no 
Dram-Shop should be allowed to 
be opened, but in the vicinity of a 
Burying Ground; that as the cus 
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tomers are discontented with the | happen to die in the place, as well 
slow march of time, and are for | as in the hurry of their diurnal po- 
siving him wings to hurry them on | tations, they might be hurried into 
to death and dissolution, they may | their graves, that their names and 
have aclearer view of the end of | examples might be covered up as 
their race. It might also have a | soon as possible, and rot together. 

further advantage: if they should Ports. Journal. 


A cigions Mwtelligenes. 


CONVERSION OF A JEWESS. tors was then read; from which it 
A communication from Mr. John O/Neill, | appeared, that, since the preced- 
dated HMarggrabowo, in Poland, March ing anniversary, 198 beneficiaries 
15th, 1824, mentions the following ‘n diffiwent oh f : , 
Rl oa it parts of our country, 
[had an opportunity of speaking have received appropriations from 
with the Rev. Mr. Salskowstir, | the Society, amounting in the 
rector of Alweiden, a village about | Whole to'$10,210. Ofthese young 
twelve miles from this. He told | men, fifty are pursuing preparato- 
me, that he has, within the last | 'Y, studies at 16 different Acade- 
five years, baptized several Jews. | MES. and 148 are in 13 different 
A few weeks since, a Jewish girl | Colleges. The receipts into the 
attended his church through curi- | treasury, during the year, were 
osity, but was so struck with what | $9,454 88;—more than $2000 less 
she heard, that she found it im- | that in the year preceding. By 
possible to continue any longer a the Education Societies in our 
Jewess. She has been baptized, country unitedly, it is estimated 
and by her conduct and cunversa- | that, already, more than 700 young 
tion is showing forth the praises of men have been assisted in prepar- 
Him who has called her from | 2g for the Gospel Ministry. 
darkness to light, and from the Bos. Tel. 
power of satan unto God. Indeed, 
said Mr. S. she is a pattern to all | CEYLON. 
the people in my parish. A Ro- | The most animating intelligence 
man Catholic priest, whohas come | which we have to present—the 
over from Poland, with the inten- | most animating, we may say, which 
tion of becoming a Protestant in | has ever been transmitted from 
this place, told me he had baptiz- | the East—is communicated in a 
ed eleven Jewish families this last | letter from Mr. Garrett at Bom- 
year in Poland. bay, who had received letters from 
— Jaffna, in the island of Ceylou.— 
AMERICAN EDUCATION socrety. | He writes that all the stations there 
The’ Annual Meeting of the | have been favoured with the merci- 
American Education Society was | ful visitations of the Holy Spirit, 
holden in the Old South Church | and that srxry on SEVENTY NATIVES 
in this city, on Wednesday even- | HAVE RECENTLY GIVEN EVIDENCE 
ing, the 29th Sept. The meeting ; oF A SAVING INTEREST IN THE 
was opened with prayer by Rev. | merirs oF THE REDEEMER. Oth- 
Mr. Thompson, of Rehoboth.— | ers are enquiring what they shall 
The Annual Report of the Direc- | do to be saved. ibid, 
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OBITUARY. 


In Plymouth (Monument Ponds) on ; was employed as an instructor, he fitted 
Saturday the 25th Sept. the Rev. Moszs | for entering College, a considerable 
Pantrripes, Pastor of the Church of | number of young gentlemen; who, wit! 
Christ in that place, aged 36. He was | their parents and connexions, will grate 
ordained over that Church and people | fully remember his assiduity and faith. 
on the 21st of April last, and married | fulness. Mr. Taylor possessed a strong at 
on the 17th of August. His funeral | tachment to scientific pursuits general}; 
solemnities were attended on Tuesday, | and was distinguished in those of Geolo 
by a large assembly of mourning and | gy and Mineralogy; in which he em. 














afflicted friends. A discourse was de- | braced every opportunity that present ve 

livered on the occasion, by Rev. Luther | ed for improvement. He was a goo 

Wright, of Carver, from Heb. vi. 12— | scholar; and was distingui-hed in those 

“ But followers of them, who through branches of science, the cultivation of 

faith and patience inherit the promises.”” | which his employment particularly de 

Mr. Partridge was a very pious, exem- | manded. In his moral character, he was 

plary, and devoted Christian; an able, | unexceptionable. As a man of honour, 

faithful, and useful preacher of the gos- | he was scrupulously refined and deli- 

pel. He lived greatly beloved by the | cate. His piety was sincere and ardent, 

Church and people of his charge, and | but without ostentation. He was very 

by his numerous friends; and died deep- | decided in support of what he deemed 

dy lamented in the triumph of faith and | moral rectitude; and few persons, it is 

hope. “‘ Mark the perfect man, and | believed, were more cautious in forming 

behold the upright; for the end of that a friendship ; or more warm, sincere, 

man is peace.” and persevering in it, when it was form- . 
The early removal! of this zealous and | ed During a distressing illness of three ” 

devoted servant of Christ. from an affec- | weeks, in which his bodily sufferings C 

tionate, disappointed and afflicted peo- | were acute and trying, he manifested a ti 

ple, and from his amiable partner, with | calm submission to the Divine will—and c 

whom he had lived but a few weeks, is | when asked, “If he was fearful in a a 

avery dark, painful and trying event in | prospect of death?” he replied, ‘ No. : 

Divine Providence. While we tenderly | A Christian has no reason to be afraid t 

sympathize with his bereaved and sor- | to die.” His early death has called his t 

rowful widow, and with the afflicted | aged and venerable parents, and his ] 

Church and Society, we are constrained | brothers and sisters, to mourn—-yet their ‘ 


to adopt the expressive language of the 
Psalmist, ‘* Help, Lord; fer the Godly 
man ceaseth: for the faithful fail from 
among the children of men.” 

Memorial. 


At Barkhamstead, Conn. in the house 
of his parents. on Friday, the 22d of Oc- 
tober, Mr. Stevsen Tartor, aged 29 
vears, of a bilious fever of the ee 

vior.) Mr. Taylor was 
one man Dcbecebie. _ since of friends in this town, and also by his 
he graduated, had devoted himself to College associates, as an _amiable and 
the instruction of youth in this town, valuable man—and they will feel no re- 
with much credit to himself and a full | gtets when recollecting that he was 
approbation of his employers. During numbered among their much esteemed, 
the term of about five years, in which he and highly valued friends, Journal. 


— ee 


mourning is consoiatory. For knowing 
that his hope of salvation which proved, 
in his utmost need, * an anchor to his 
soul,”? was founded on the free grace of 
God in Christ Jesus, where theirs is al- 
so placed; they indulge a joyful antici- 
pation of an happy meeting beyond the 
grave, which will be inseparable and 
without sorrow. Mr. Taylor will be 
long remembered by a numerwus circle 













ORDINATIONS. 
1824. October 6th. Ordained at Barn- 1824. November 3d. Ordained at New 
stable, Mass. Rev. H. Henser. Sermon | Castle, Me. Rev Joraiam Sewatr, jun 
by Rev. Mr. Palfrey, of Boston. over the Congregational Church in that 


1824. October 15th. Ordained at Wey- | place. Sermon by Rev. Samuel John- 
mouth, Mass. Rev Jostan Bent, as Pas- | son, of Alvna. 
tor of the First Church in that town. 1824. November 3d. Ordained, Rev 
$ermon by Rev. Mr. Gile, of Milton. Sera Faunswoara, as Pastor of the 
1824. November 3d. Ordained, Rev. | Church in Raymond, N. H. Sermon by 
J. D. Gases, as Pastor of the @d | Rev A. Burnham, of Pembroke, from 
Congregational Church in Lynn, Ser- | Il. Corin. v, 18. 
mon by Rev. Dr. Ware, of Cambridge 











OCP The Sermon by P. E. is received, and will be printed. 


